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Divine laws must be observed to fight the pandemic  
Among the most prominent modern concepts 
(based on earliest human philosophies) is the 
"Rule of Law" as the main principle of any 
functioning form of statehood. While other no-
tions such as "self-determination", "freedom", 
"democracy" and human rights have often been 
cited as the goals of political movements that 
seek to reform their societies, the rule of law 
has remained the underpinning pillar of state-
hood. The Law is always strong especially 
when it is bases on the consensus of the people. 
This law may or may not be "just" but it is used 
as the source of legitimacy of actions even by 
the most tyrannical of regimes. In many in-
stances the ruler grants himself the right to 
make the laws and enforce them on the people. 
But modern statehood is based on laws based 
on consensus through modern institutions espe-
cially parliaments. Law-making is often a labo-
rious process that may not be accepted by 
many. Yet once a law is enforced it becomes 
strong deterrent from wrong-doing.  
In the religious context, divine laws have al-
ways been prescribed by God's prophets. The 
Ten Commandments are example of early laws. 
The holy Quran contains verses prescribing 
various laws that deal with social ills. Islamic 
laws are well-enshrined in the Islamic culture 
and ideology. Over time, these laws have been 
codified but remain open to modification and 
interpretation as social and political develop-
ments emerg. But their essence remains the 
same. Their source of legitimacy is God Al-
mighty. While post-modern culture rejects such 
laws, there is a general acceptance that there are 
religious laws in every religion. The Holy 
Quran and the traditions of prophet and Imams 
are the main sources of Islamic law-making. 
The jurisprudents have, over the centuries, de-
veloped monumental masses of laws that deal 
with people's lives. The 
power of these laws can-
not be understated. Most 
members of the Muslim 
community abide by the 
laws of marriage, inher-
itance, alms-giving, reli-
gious dues and even 
state-building.   
The Islamic logic goes 
along the line that these 
laws are binding. More-
over, they are linked to 

the natural laws that control the universe. There 
is no distinction between the divine laws that 
control the cosmos, the life on earth or those 
linked to religious practices such as prayers, 
fasting and other matters. The Islamic logic 
says that since the source of all of these laws is 
one (that is God Almighty), they must be taken 
as one. They are complimentary and necessary 
for conducting happy and useful life for every-
one. The aim of religion is to create perfection 
for mankind. This perfection can only be 
achieved if all the divine laws are taken as a 
bundle. Many Quranic verses confirm that 
obeying God's laws lead to embitterment of 
human life. Other verses link bad life to rejec-
tion of God's presence (through His laws) in 
public life. These are laws that must not be ig-
nored if the human welfare is to be protected.  
The ongoing pandemic is a clear manifestation 
of the bad consequences of the denial of the 
divine laws. While the human scientific advanc-
es are appreciated and acknowledged there is 
deep feeling of frustration that the dominant 
secular cultures do not accept divinity as a 
source of codification of human life. The pan-
demic is seen, by religious advocates not as a 
punishment but a necessary consequence inten-
tional rejection and implementation of divine 
laws and ethics. Muslim scholars have always 
accepted the scientific findings and advice 
linked to the pandemic. But they also maintain 
that the good of humanity will only be secured 
if God's laws are obeyed. Social distancing, 
masks, exercise and minimsing human contacts 
are among the necessary steps to stop the 
spread of the pandemic. The recent observation 
of Ashoora event by Shia Muslims has only 
been possible by heeding health advice by par-
ticipants. The religious scholars are at the fore-
front to give instructions and religious advice 

on how to behave during 
these difficult times. But 
the most over-riding 
concern is how to secure 
healthy future for the 
inhabitants of this plan-
et. Accepting and ob-
serving God's laws must 
take precedence in mod-
ern society over the sec-
ular narrative rejecting 
God as a source of guid-
ance.  
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for coming. If you accepted my apology, 
believed what I said and treated me fair-
ly you would be happier and would not 
have a grudge against me. If you did not 
accept my apology and did not treat me 
fairly then take the action you wanted. 
Allah who had revealed the book is my 
ally and he will take care of the good 
people. 
This is how Imam Hussain spoke to 
those who had come to kill him on that 
fateful day. After they had denied him 
water and food and surrounded his en-
tourage this is how the Imam addressed 
them using polite language. He wanted 
to tell them the truth and show them that 
they were wrong to side with Yazid and 
his people. His aim was to guide the 
misguided even if they wanted to kill 
him. Then he started the second sermon 
using the word: O’ People. He was ad-
dressing their human attributes and ig-
nite the light of goodness in their hearts 
and souls. He repeated this style: O’ 
People. He wanted them not to rush to 
taking destructive decision. He wanted 
to salvage those devious and hypocrite 
people because he was the Imam, the 
leader and the divine guide. The Imam 
was endorsing rights to his enemies in-
cluding the right to listen to good advice 
even if his intention was to kill the 
Imam. The speaker continued his speech 
analysing the lingual style of the Imam 
at the most critical moments of his life. 
 

The  main pillars of change 
 

On Thursday 3rd September Abrar’s 
weekly meeting was addressed by 
Ayatullah Sheikh Mohsin Al Araki who 
delivered a lecture titled: After Ashura. 
He talked about our duty to present the 
Hussaini revolt to the contemporary 
society that needs to know its aims, slo-
gans and means. What is happening 
today in many places, most notably the 
USA, shows that it needs to know more 
about the Imam’s movement. I want to 
present this under three headings: 
The first is that the revolt was political. 
It was a movement for political change. 
Imam Hussain said: “That who sees an 
oppressive ruler who rules God’s serv-
ants with tyranny and aggression and 
does not seek to challenge him orally or 
actively, God would certainly subject 
him to what he/she deserves”. Political 
change means replacing this ruler with a 
just ruler. Society will not enjoy securi-
ty, prosperity, justice or happiness if the 
political authority does not act justly. 
Indeed anyone who weeps or offer con-
dolences is doing the right thing, but this 
is only the start. The real work is to 
change the political power because it 
indoctrinates the society and serve the 
culture, morality and establish justice. 
The message of Imam’s revolt is for 

humanity that changing the corrupt 
society which is ruled by oppression 
can only be achieved by changing the 
political power.  
The second pillar is that change cannot 
be achieved without popular will. This 
will must rise in order to make change. 
It cannot be done by one person or 
small group. It can only be achieved 
when people revolt and decide to effect 
change. Calling for supporters on the 
Day of Ashura is the call by prophets 
to their people. God will question the 
people on whether they respond to the 
prophet’s calls. “When God gathers the 
prophets (and asks them): How was the 
response to your calls. They say: We 
only know what you told us”. People 
are duty-bound to respond to the call 
that was uttered by Imam Hussain. 
This was the call of the prophets who 
continue to say: O’ People: support us 
to achieve change, changing the society 
from oppression to justice. This society 
that seeks change must establish politi-
cal power based on justice.  
The third pillar: Imam Hussain’s 
school is as big as the holy Quran and 
the prophet’s tradition. The people who 
want to achieve changed must be ready 
to spend all it has and spare nothing. 
When they want to establish justice and 
grab political power must not have red 
lines on its sacrifices. This is what 
Imam Hussain did. He spared nothing; 
his soul, women, children and support-
ers. He brought with him those who 
were described by history as the best of 
youth, women and children. They were 
slaughtered, beheaded and their bodies 
crushed by the horses of the enemy. 
The women were taken from town to 
town and from country to country, pa-
raded in front of passers by in main 
cities, until they arrived at the palace of 
Yazid where Zainab presented to the 
world the best stand that any woman 
had made in history. 

The language of Hussain 
 

The weekly Abrar meeting on Thurs-
day 10th September  was held online 
due to the Covid-19 pandemic. The 
main speaker was Dr Tala Al Obaidi 
who addressed the meeting from 
Baghdad on the Zoom platform He 
spoke on the “civilizational narrative 
of Imam Hussain”. He examined the 
speeches of the Imam to his adver-
saries and highlighted the different 
messages he sought to deliver to those 
who declared war on the prophet’s 
household. He said there are four 
kinds of discourse: educational be-
tween the teacher and his students, the 
argumentative which is based on opin-
ion and counter-opinion with the aim 
of reaching common grounds or leave 
on good terms without agreement. The 
third is based on debates on dubious 
grounds that often end in disarray. The 
fourth is the civilizational one which 
aims to convince the other side with 
evidence and logic without resorting 
to bullying. Imam Hussain’s two ser-
mons on the Day of Ashoora were 
civilizational and logical. The first 
kind was used by the Imam in his ex-
changes with his relatives in Meccas 
and also with his companions and 
enemies as well. For example on his 
way to Iraq, he met one of Yazid’s 
commanders known as Al Hurr ibn 
Yazid Al Riyahi who had been sent to 
harass the Imam. He addressed Al 
Hurr’s army in a civilized way telling 
them that he had only come to this 
place in response to their signed letters 
asking him to come. He remined them 
of his relations with the prophet and 
that he would always deal with them 
as a family. On Ashura he addressed 
Yazid’s army saying: O’ People, listen 
to what I say and do not rush to con-
clusion until you hear my advice and 
until I apologise to Allah and to you 
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Muslim scholars slam reprint-
ing of anti-Islam cartoons 

 
In a message on 8th 
September Ayatol-
lah Seyyed Ali 
Khamenei con-
demned the French 
magazine Charlie 
Hebdo's blasphemy 
to Prophet Moham-
mad (PBUH). 
The French maga-
zine's unforgivable 

sin of insulting Prophet Mohammad once 
again revealed the depth of hostility, the 
sinister attitudes and hatred of the West's 
political and cultural system towards 
Islam and the Islamic society, the Su-
preme Leader stated.  
Earlier, Spokesman of the Iranian Minis-
try of Foreign Affairs Saeed Khatibzadeh 
strongly condemned the French maga-
zine's republication of a cartoon offen-
sive to Prophet Mohammad (PBUH). 
A leading global group of Muslim schol-
ars on Thursday condemned French satir-
ical magazine Charlie Hebdo for repub-
lishing offensive caricatures of Islam’s 
Prophet Muhammad.Those who insult 
Prophet Muhammad, who teaches good-
ness, justice and freedom, have no mor-
als and honor, Ali al-Qaradaghi, secre-
tary general of the International Union of 
Muslim Scholars, said in a statement in 
Arabic.The magazine has again exposed 
the real morals of its society and wants to 
reinterpret the concepts of secularism, 
human rights, and freedom, he added. 
Al-Qaradaghi said Muslims will not re-
spond to such ignorance with ignorance, 
stressing that neither the magazine nor its 
managers could ever understand the es-
teemed status of Prophet Muhammad. 
He said Muslims are the advocates of 
goodness and righteous ideas, not evil, 

and believe in respect-
ing the sanctity of all 
religious beliefs. 
Despite criticism and 
condemnation, the 
French magazine has 
published cartoons 
insulting Islam and 
Prophet Muhammad 
several times since 
2006. 
 

South Sudan Muslims regulate 
Zakat and endowments 

 
The Shura Council of the South Sudan 
Islamic Council (SSIC) concluded the 
work of its 2nd session for 2020 on 
Wednesday, by adopting the proposed 
amendments to the Statute of the Shura 
Council and laying down the founda-
tions, rules and regulations that govern 
its work. 

According to a statement, a copy of 
which was seen by the Union of OIC 
News Agencies (UNA), during its five-
day session, the Shura Council discussed 
the relationship of the General Secretari-
at with the rest of the states, unifying 
channels for collecting Zakat and Islam-
ic endowments under specific regula-
tions. It also discussed regulating SSIC 
relationships with the international and 
local organizations operating in South 
Sudan, as well as the formation of 
boards of trustees for Islamic scientific 
institutes. 
During the session, a leadership body 
for the Shura Council with its special-
ized committees was formed. The Shura 

Council also approved a strategic docu-
ment as a 10-year plan of action (2020-
2030) and the work plan of the General 
Secretariat for the current year. 
In his speech, Head of the SSIC Shoura 
Council Sheikh Munir Awad explained 
that the current session of the Shura 
Council has approved a package of laws 
and plans to assess and monitor the per-
formance of the General Secretariat and 
hold it accountable if it deviates from its 
correct course. 
For his part, Sheikh Jumah Saeed Ali, a 
guest of honor, stressed the unity of the 
Muslim ranks and the rejection of differ-
ences in order to achieve the objectives 
of the true Islamic religion. He also 
stressed the need to regulate Zakat and 
endowments. 
In turn, SSIC Secretary General Sheikh 
Abdullah Burj Rawal said that approv-
ing amendments to the statute, regula-
tions for organizing Zakat, Islamic en-
dowments, and the strategic document 
would help the General Secretariat to 
perform its duties in an orderly and cod-
ified manner. 
 

Amnesty Report: Businesses 
supporting Myanmar abuses 

 
The overwhelming control of Myan-
mar’s economy by the military through 
some of its biggest companies means its 
foreign and domestic business partners 
are likely supporting military units and 
leaders suspected of human rights abus-
es, critics say. 
A report by Amnesty International re-
leased Thursday details some of those 
links with Myanma Economic Holdings 

PLC, a huge conglomerate that was set 
up by the military in 1990. 
The human rights group is urging My-
anmar’s government “to break the link 
between the armed forces and the econ-
omy” and companies that partner with 
the company, known as MEHL, to cut 
ties that may be helping to finance such 
activities, including atrocities against 
Myanmar’s Muslim Rohingya minority. 
MEHL’s foreign business partners in-
clude South Korean steel maker Posco 
International, trading company Pan-
Pacific and the Inno Group; RMH Sin-
gapore Pte, formerly owned by British 
American Tobacco; China’s Wanbao 
Mining, which jointly operates copper 
mines in Myanmar; and beverage man-
ufacturer Kirin of Japan. 
The Amnesty International report, com-
piled in collaboration with the human 
rights group Justice for Myanmar, out-
lines links between key military units 
and leaders involved in what Myan-
mar’s military has called a clearance 
campaign in Rakhine state. It was home 
to more than 700,000 Rohingya who 
have fled since August 2017. 
 

Iran calls on UK to pay debt 
  
Iran’s Ministry of Defense in a state-
ment on Thursday said that the UK 
must take practical measures concern-
ing a 40-year debt to the country. 
In reaction to not paying off the debt by 
the UK, the statement added that the 
authorities in the UK have refused to 
pay the debt under various pretexts 
such as unlawful and cruel sanctions, 
causing damage to their reputation in 

the international arena. 
While the British De-
fense Secretary 
acknowledges the 
UK's 40-year debt to 
Iran to honor interna-
tional regulations and 
to ensure Iran's nation-
al rights, London is 

expected to take practical and immedi-
ate steps to make up for the past so that 
the Iranians’ dissatisfaction with the 
UK will not continue, it noted. 
The debt is based on an independent 
legal case that has nothing to do with 
the release of the prisoner and other 
matters, and the verdicts had been is-
sued years before the case of the im-
prisoned offenders, it further noted.  
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The title Al-Sahifat al-Sajjadiyya means 
simply `The Book of al-Sajjad'. 
Al-Sajjad is one of the titles given to 
Zayn al-'Abidin and signifies `the one 
who constantly prostrates himself in 
prayer'. The book is often called Al-
Sahifat al-Kamilat al-Sajjadiyya, that is, 
`The "Perfect", or "Complete", Book of 
al-Sajjad'. 
According to its commentator Sayyid 
`Alikhan Shirazi, the word kamila refers 
to the perfection of the style and content; 
some sources state that the adjective was 
added to differentiate it from another, 
incomplete version of the work, which is 
known among the Zaydis, but this seems 
less likely, given the manner in which the 
title is employed in the preface (verse 
20). The Sahifa has been called by vari-
ous honorifics, such as `Sister of the 
Qur'an', `Gospel of the Folk of the 
House', and `Psalms of the Household of 
Muhammad'. 
According to Shi'ite tradition, Zayn al-
'Abidin had collected his supplications 
and taught them to his children, especial-
ly Muhammad al-Baqir and Zayd. In 
later times the text became widely dis-
seminated among Shi'ites of all persua-
sions. The specialists in the science of 
hadith maintain that the text is mutawatir; 
in other words, it was generally known 
from earliest times and has been handed 
down by numerous chains of transmis-
sion, while its authenticity has never 
been questioned. 
Nevertheless, the arrangement of the text 
allows us to draw a certain distinction 
between the fifty-four supplications 
which make the main body of the text 
and the additional supplications which 
make up the fourteen addenda (including 
the prayers for the days of the week) and 
the fifteen munajat or `whispered pray-
ers'. The original fifty-four supplications 
show an undeniable freshness and unity 
of theme and style, while the latter, espe-
cially the munajat, add a certain orderli-
ness and self-conscious artistry which 
may suggest the hand of an editor. 
The addenda are said to have been col-
lected and added to the text 
by Shams al-Din Muham-
mad ibn Makki, known as al
-Shahid al-Awwal (the `first 
martyr'), the famous author 
of Al-Lum'at al-
Dimashqiyya in jurispru-
dence (fiqh) who was killed 
in Aleppo in 786/1384. The 
fifteen munajat have been 
added to several modern 
editions of the Sahifa and 
seem to have been brought 
to the attention of the main 
body of Shi'ites by `Allama 
Muhammad Baqir Majlisi 

(d. 1110/1689-9 or a year later), author of 
the monumental compilation of Shi'ite 
hadith, Bihar al-Anwar. 
Many supplications have been handed 
down from Imam Zayn al-'Abidin in addi-
tion to those recorded in the text of the 
Sahifa as given here, and various scholars 
have collected these together in a series of 
works known as the `second Sahifa' the 
`third Sahifa' and so on. The second Sahifa 
which is about as long as the Sahifa itself, 
was compiled as the `sister' of the Sahifa 
by Muhammad ibn al-Hasan al-Hurr al-
'Amili (d. 1104/l692-3), author of the fa-
mous Wasa'il al-Shi`a in the year 
1053/1643. 
A third Sahifa was put together by the 
author of Riyad al-'ulama' Mirza 'Abd 
Allah ibn Mirza `Isa Tabrizi, known as 
Afandi and a student of Majlisi. The long-
est of the published versions is Al-Sahifat 
al-Sajjadiyyat al-khamisa (`The Fifth Sa-
hifa of al-Sajjad') by Muhsin al-Amin, the 
well known contemporary author of A'yan 
al-shi'a. It includes all the supplications 
included in the previous Sahifas; 130 of 
these are found in the first and second 
Sahifas and 52 are added. In her sympa-
thetic study of Islamic prayer manuals, 
Muslim Devotions, Constance Padwick 
made use of this fifth recension of the text, 
which fills more than six hundred pages. 
Any serious attempt to sort out the relative 
historical reliability of the individual sup-
plications found in all the versions of the 
Sahifa on the basis of modern critical 
scholarship would be an undertaking of 
major proportions. The result of such a 
study - if one can judge by studies of other 
ancient texts - would probably be that, 
after years of toil, we would have a series 
of hypotheses, leaving varying degrees of 
doubt. 
This would be of interest to Western 
scholars and modernized Muslims, both of 
whom, in any case, have no personal in-
volvement with the contents and teachings 
of the Sahifa. But the attitude of most 
Muslims has been to look at the content of 
the texts established by the authority of 
tradition and not be too concerned with 

who actually wrote the words 
in `historical fact'. In this re-
gard the saying of 'Ali is well 
known: `Look at what has 
been said, not at who has said 
it', since only the truth or un-
truth of the words is of real 
concern. 
From this point of view, if the 
author of the Sahifat al-
kamila was not Imam Zayn al
-'Abidin, he - or they - would 
in any case have to have been 
a spiritual authority of equal 
rank, so the whole exercise 
leaves us where we started: 

Imam Ali ibn Al Hussain’s Al-Sahifat Al-Sajjadiyya 

The beauty of supplication 

with a text which expresses the highest 
aspirations of the Muslim soul. 
However this may be, we can be satis-
fied to have the core text which has been 
attributed to Zayn al-`Abidin by centu-
ries of Shi'ite tradition. In other words, 
in the fifty-four basic prayers of the Sa-
hifa we have the Zayn al-'Abidin who 
has been known to Shi'ites for more than 
a thousand years and who has helped 
give to Shi'ism its specific contours 
down to the present day. 
Scholars may eventually reach the con-
clusion that the Zayn al-'Abidin of 
'historical fact' differs from the Zayn al-
'Abidin of tradition, but this will remain 
a hypothesis, since at this distance 
'historical facts' are impossible to verify 
and as open to interpretation as litera-
ture. Whether or not historians accept 
the text as completely authentic will not 
change the actual influence which Zayn 
al-'Abidin and the Sahifa have exercised 
upon Islam over the centuries, nor is it 
likely to change the way they continue to 
influence practising Muslims. The 'real' 
Zayn al-'Abidin is the figure enshrined 
by the text as it now stands. 
The opinion of the writer of these lines 
concerning the authenticity of the Sahifa 
- admittedly based only upon an intimate 
acquaintance with the text gained 
through many months spent in transla-
tion - is that the original fifty-four pray-
ers go back to Zayn al-'Abidin, that the 
addenda are nearly as trustworthy, and 
that the munajat may have been worked 
upon by others. But the Sahifa in its 
larger forms probably contains a good 
deal of material from later authors. 
It is interesting to note Padwick's com-
ments on the Sahifat al-khamisa: `The 
great body of devotion attributed to him 
is characterized by a deep humility and 
sense of sin, and by an intransigent, un-
dying resentment against the foes of his 
house.' Only the first half of this state-
ment is true about the present Sahifa. 
Though the Imam makes a number of 
allusions to the injustice suffered by his 
family and the fact that their rightful 
heritage has been usurped, no one can 
call this a major theme of the Sahifa or 
an 'intransigent, undying resentment'. In 
the one instance where Zayn al-'Abidin 
speaks rather explicitly of the injustice 
suffered by the Imams (48.9-11), this is 
accompanied by an admission of God's 
wisdom in His ordainment. 
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Kazakhstan as well as a number of uni-
versities, scientific centers and cultural 
organizations in the Islamic world are 
celebrating until the end of this year the 
1150th anniversary of the birth of the 
Second Teacher, the great Islamic philos-
opher, and the polymath and music 
scholar Abu Nasr Al-Farabi. 
The celebrations will feature the holding 
of many cultural and intellectual semi-
nars and forums, especially at the Al-
Farabi Kazakh National University 
which is based in the city of Almaty. 
Kazakhstan's capital Nur-Sultan has re-
cently launched a museum exhibition 
containing Al-Farabi’s collections, his 
books and what was written about him. 
Major international organizations, such 
as UNESCO, ISESCO and the Organiza-
tion of Islamic Cooperation (OIC) have 
supported Kazakhstan's initiatives to hold 
scientific and practical conferences dedi-
cated to Al-Farabi, son of the village of 
Farab in the Shymkent region of Kazakh-
stan, in addition to the opening of scien-
tific centers bearing the name of this dis-
tinguished Islamic thinker, publishing his 
works and producing documentary films 
about him. 
Al-Farabi Science and Education Center 
was opened in Egypt's Cairo University 
by the Al-Farabi Kazakh National Uni-
versity with the support of Kazakhstan's 
Embassy in Egypt. Within the framework 
of the ceremony of the center, an interna-
tional scientific seminar "The Philosophi-
cal heritage of Al-Farabi" was organized. 
Scientists who are specialized in Al-
Farabi's philosophical and historical au-
tobiography of Cairo University made 
speeches on the legacy of the great think-
er and the importance of his ideas in spir-
itual and moral education for subsequent 
generations. 
 On Al-Farabi's legacy and role in the 
Islamic and human heritage, Dr. Hassan 
Khattab, Vice-Dean of the Faculty of 
Arts, University of Menoufia, says: “Al-
Farabi set a pioneering example in his 
scientific and social life, as he was able 
to draw features of his personality as a 
scientific and philosophical figure 
through which he was able to influence 
others and be among his students Ibn 
Sina and Ibn Rushd.” “Al-Farabi was a 
founder of his own school of early Islam-
ic philosophy known as ‘Farabism’, 
which "breaks with the philosophy of 
Plato and Aristotle,” he added. 
With Al-Farabi’s fame as the Second 
Teacher, he was criticized by some Mus-
lims who saw his knowledge of philo-
sophical sciences make him far from 
intellectual moderation, but that does not 
diminish his role as a medical, wisdom, 
music and politics scholar whose contri-

Open Forum 

butions greatly influenced Muslim phi-
losophers who succeeded him, particu-
larly Ibn Sina and Ibn Rushd. 
Al-Farabi is considered a symbol of 
Islamic civilization, medicine, logic and 
philosophy, as he is called the "Second 
Teacher" who presented explanations of 
the books of Aristotle, who was known 
as the "First Teacher". 
At the level of philosophy, Al-Farabi 
unites theory and practice in the sphere 
of the political he liberates practice 
from theory". His Neoplatonic theology 

Islamic world celebrates 1150th anniversary of 'Second Teacher' 

is also more than just metaphysics as 
rhetoric. In his attempt to think 
through the nature of a First Cause, Al
-Farabi discovers the limits of human 
knowledge. 
Al-Farabi spent almost his entire life 
in Baghdad. He was in Baghdad at 
least until the end of September 942. 
Al-Farabi later visited Egypt, where he 
finished six sections summarizing the 
book Mabāde in Egypt in 948. He re-
turned to Syria in 949 and died in Da-
mascus in 950. 

Was Wahab’s mother; Umm Wahab. 
Wahab was a Christian and was travel-
ing with his mother and his newlywed. 
They met Imam Hussein (AS) on the 
way and were informed of what was 
going on to the household of the 
Prophet (PBUH&HP). So Umm Wahab 
tells him that she will not be satisfied 
with him until he joins and defends 
Imam Hussein (AS). Wahab joined 
Imam’s army and fought until he was 
martyred. When he was laid in the 
middle of the battlefield, his mother 
sat at his body, cleaning blood and dust 
off his face, where the enemy attacked 
her, and she was also martyred in the 
way of Allah.  
Such women can be great role models 
for all women in the world to support 
their husbands if they find them on the 
right path or even to guide them to the 
right path. 
The Role of Sisters and Daughters 
In the event of Karbala Lady Zainab 
(AS) was present as a sister and a 
mother, while for some specific rea-
sons, she was not accompanied by her 
husband [ii]. Imam Hussein’s (AS) 
daughters were also present in Karba-

la.  
The leading roles that they played in 
the event of Karbala were to encour-
age and support men to defend their 
leader, to take care of the sick and the 
wounded ones, to stay together and 
take care of women and children. 
When they were captured and were 
being taken from city to city, the 
women were careful not to let chil-
dren take any charity from people, as 
charity is forbidden for the household 
of the Prophet (PBUH&HP). They also 
kept reporting the true events that 
went on in Karbala, and before and 
after that, to increase the awareness 
of people about the truth. [5] 
When they returned home, they nar-
rated the event of Karbala to the next 
generations, by giving speeches, say-
ing poems, and mentioning the events 
wherever they could.  
Commemorating the aims of Imam 
Hussein (AS) in confronting the cor-
rupt rulers of his time was a tradition 
that started by faithful women of his 
time, and should be continued to help 
us realize the true path from the 
wrong path.  

The role of Karbala women: Continued from Page 6 
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Going through the history of the world, 
one can realize that women have al-
ways played significant roles in society. 
When men and women accompany 
each other, and each party plays its 
own role to the fullest, miracles start to 
appear. And as we are going to discuss 
the role of women, it is good to recol-
lect that the patience of a woman in 
nurturing a child is no different from 
her patience and tolerance in nurturing 
and training her husband and her whole 
family. That is why when a mother is 
taken away from a family, putting it 
again together as a healthy family is a 
hard job. 
When Allah wants to give examples of 
good and bad role models for non-
believers and believers in the Quran, he 
mentions four women: 
“Allah cites an example of the faithless: 
the wife of Noah and the wife of Lot. 
They were under two of our righteous 
servants, yet they betrayed them. So 
they did not avail them in any way 
against Allah … Allah cites an example 
of the faithful: the wife of Pharaoh, 
when she said, ‘My Lord! Build me a 
home near You in paradise, and deliver 
me from Pharaoh and his conduct, and 
deliver me from the wrongdoing lot.’ 
And Mary, daughter of Imran, who 
guarded the chastity of her womb, so 
We breathed into it of Our spirit. She 
confirmed the words of her Lord and 
His Books, and she was one of the obe-
dient.”  
Now that we have discussed the central 
role of women in many significant 
events, we would like to study the role 
of women in the important event of 
Karbala, in about 1400 years ago.  
Different Aspects of a Self-built 
Woman’s Character 
When we discuss the role of women 
as mothers, sisters, wives, or daugh-
ters, we never mean to neglect the 
vital status of women as individuals. 
Of course, a woman should have a 
strong, self-built character as an 
individual to be able to influence 
and train others and manage differ-
ent situations.  
The fact that faithful women's 
names who were present while, 
before and after the event of Karba-
la have remained in history is due to 
their characters. They were strong 
to some point before the day of 
Ashura and represented their 
strength and beauty within the hard 
situations of the day of Ashura and 
after that. 
To be able to represent such an 
astonishing character, a woman 
needs to have developed her char-
acter in the following dimensions: 

Role of women in Karbala 
individual, spiritual, social, political and 
cultural, while having a high status of 
knowledge and wisdom at the same 
time. This type of woman is of the kind 
who can observe the event of Karbala 
and see it a blessing from Allah. The 
famous few words of Lady Zainab 
(AS) after witnessing all the cruelty and 
brutality of the enemies of her brother 
shows it very well: “I did not see any-
thing but beauty.”  
Can all Women Become So Special as 
the Ones in the Event of Karbala? 
When women read about the character 
of those women who were present in 
the day Ashura with Imam Hussein 
(AS) and his companions or women 
whose names have remained in history 
for their well-being, they may think that 
those women were extraordinary and 
not every woman can be like them. But 
reading the history and commemorating 
the events of Karbala is to show us that 
we can all become astonishing charac-
ters, only if we follow the orders of Al-
lah, the Prophet (PBUH & HP) and his 
household. 
An example of those ordinary women 
whose name has remained in history 
is Habib Ib Mazahir’s wife. What made 
her special was the right choice she 
made based on the teachings of her 
religion and obeying the commands of 
her Imam; Imam Hussein (AS). Thus, 
when her husband tested her by saying 
that he was not going to join the army 
of Imam Hussein (AS) as he was an old 
man, she blamed him and reminded 
him of the status of the Imam based on 
what she had learned from the Quran 
and narrations. 

Therefore, all women who read and 
obey the rulings and advice of the 
Quran can reach the highest levels of 
faith and spirituality.   
The Role of Mothers  
The vital role of mothers in the event 
of Karbala is to be studied many years 
before the incident occurred. That is 
when the soldiers of Imam Hussein 
(AS) were just born and were being 
nurtured and trained by their mothers 
to become great servants of Allah and 
to recognize the truth from the wrong 
in a critical situation.  
The first one of them was Lady Fati-
mah (AS), Prophet Muham-
mad’s (PBUH&HP) daughter,  who 
brought up her children in a way to be 
the greatest leaders of all times. 
The second Fatimah that should be 
mentioned here is Fatimah bint Hi-
zam. She was a knowledgeable and 
pious woman and a few years after 
the martyrdom of Lady Fatimah 
(AS) Imam Ali (AS) married her. She 
gave birth to four sons, and therefore 
she was called Ummul-Banin (Mother 
of Sons). His eldest son was Abbas ibn 
Ali (AS); the commander of Imam Hus-
sein (AS) forces. All her four sons were 
martyred while defending Imam Hus-
sein (AS); the Imam of their time.  
The role of those mothers who were 
present in Karbala and encouraged 
their sons to fight and defend their 
Imam should not be neglected. Lady 
Zainab and Umm-e Wahab are among 
the most significant ones.  
Also, the behavior of Lady Robab, who 
lost her six months old baby and nev-
er mentioned it before her Imam and 
husband can be an excellent lesson 
for all the women in the world.  

The Role of Wives 
One of the most significant mo-
ments when women nag their men 
is when they feel insecure for any 
worldly reasons. It is less probable 
for women to complain to their 
men when they find them spiritual-
ly at risk. In such situations, the 
faithful woman would find ways of 
preparing her husband for growth 
and spiritual improvement where 
nagging won’t work. But if men put 
the worldly belongings of a woman 
at risk, the woman would usually 
fight against him.  
However, in Karbala, Imam Hussein 
(AS) and his followers gave every-
thing in the way of Allah, including 
their life. But those specific women 
who were with them, not only en-
couraged them to do so, but also 
supported them and promised to 
follow their true path after them.  
One of these outstanding women  
 
Continued on page 5 



 Page 7 Off the Shelf 

Stealing from the Saracens 
How Islamic Architecture Shaped Europe 

the author of The Merchant of Syria: A 
History of Survival and My House in 
Damascus: An Inside View of the Syri-
an Crisis. She tweets as @dianadarke. 
Reviews 
‘In this original and enlightening book, 
Darke takes us on a journey of discov-
ery. From the churches of the “Dead 
Cities” of Syria to Notre-Dame de Par-

Diana Darke 
  
Against a backdrop of Islamophobia, 
Europeans are increasingly airbrushing 
from history their cultural debt to the 
Muslim world. But this legacy lives on 
in some of Europe’s most recognisable 
buildings, from Notre-
Dame Cathedral to the Houses of Par-
liament. 
This beautifully illustrated book reveals 
the Arab and Islamic roots of Europe’s 
architectural heritage. Diana Darke trac-
es ideas and styles from vibrant Middle 
Eastern centres like Damascus, Bagh-
dad and Cairo, via Muslim Spain, Ven-
ice and Sicily into Europe. She de-
scribes how medieval crusaders, pil-
grims and merchants encountered Arab 
Muslim culture on their way to the Holy 
Land; and explores more recent artistic 
interaction between Ottoman and West-
ern cultures, including Sir Christopher 
Wren’s inspirations in the ‘Saracen’ 
style of Gothic architecture. 
Recovering this long yet overlooked 
history of architectural 
‘borrowing’, Stealing from the Sara-
cens is a rich tale of cultural exchange, 
shedding new light on Europe’s greatest 
landmarks. 
Diana Darke is an Arabist and cultural 
expert who has lived and worked in the 
Middle East for over thirty years. She is 

is, she guides us while sharing her pas-
sion for the connections between the 
cultures of the Middle East and those of 
Europe.’ — Venetia Porter, Curator of 
Islamic and Contemporary Middle East 
Art, British Museum 
‘An exhilarating, meticulously re-
searched book that sheds light on centu-
ries of borrowing, tracing the roots of 
Europe’s major buildings.’ — The 
Guardian 
‘Lively and provocative, this book takes 
us from Christopher Wren through an 
exploration of how ideas from the Islam-
ic Middle East profoundly influenced the 
architecture of Western Europe. Darke’s 
enthusiasm and love for all things Syrian 
is apparent on every page. A great read 
for anyone seeking an alternative view-
point.’ — Hugh Kennedy, Professor of 
Arabic, SOAS University of London 
‘A fascinating account of the way in 
which architectural techniques, ideas and 
aesthetics are actively and explicitly 
shared between people, indifferently as 
to whether they happen to be friends or 
enemies. Darke’s book reveals much that 
is surprising about the canon of Europe-
an architecture, telling us how human 
relations are inevitably shared and for-
gotten only at their mutual peril.’ — 
Faisal Devji, Professor of Indian Histo-
ry, University of Oxford 
 
Publisher: Hurst 
Hardback  489 pages, £25 
ISBN: 9781787383050 
Date published: August 2020 

Justice for Some 
Law and the Question of Palestine 

By Noura Erakat 
Justice in the Question of Palestine is 
often framed as a question of law. Yet 
none of the Israel-Palestinian conflict's 
most vexing challenges have been 
resolved by judicial intervention. Oc-
cupation law has failed to stem Israel's 
settlement enterprise. Laws of war 
have permitted killing and destruction 
during Israel's military offensives in 
the Gaza Strip. The Oslo Accord's two
-state solution is now dead letter. 
Justice for Some offers a new ap-
proach to understanding the Palestini-
an struggle for freedom, told through 
the power and control of international 
law. Focusing on key junctures—from 
the Balfour Declaration in 1917 to 
present-day wars in Gaza—Noura 
Erakat shows how the strategic de-
ployment of law has shaped current 
conditions. Over the past century, the 
law has done more to advance Israel's 
interests than the Palestinians'. But, 
Erakat argues, this outcome was never 

inevitable. 
Law is politics, and its meaning and ap-
plication depend on the political interven-
tion of states and people alike. Within the 
law, change is possible. International law 
can serve the cause of freedom when it is 
mobilized in support of a political move-
ment. Presenting the promise and risk of 
international law, Justice for Some calls 
for renewed action and attention to the 
Question of Palestine. 
Noura Erakat is a human rights attorney 
and assistant professor at George Mason 
University. She has served as legal coun-
sel to the U.S. House of Representatives 
and as a legal advocate for Palestinian 
refugee rights at the United Nations. 
Noura's research interests include human 
rights and humanitarian, refugee, and 
national security law. She is a frequent 
commentator, with recent appearances on 
CBS News, CNN, Fox News, and NPR, 
among others, and her writings have been 
widely published in the national media 
and academic journals. 
Publisher: Stanford University Press 
Hardcover  352 PAGES. 
ISBN: 9780804798259 
Date published: April 2019 
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10. It is We Who 

have placed you 

with authority on 

earth, and provid-

ed you therein 

with means for 

the fulfilment of 

your life: small 

are the thanks 

that ye give! 

11. It is We Who cre-

ated you and gave 

you shape; then We 

bade the angels 

bow down to Adam, 

and they bowed 

down; not so Iblis; 

He refused to be 

of those who bow 

down. 

12. ((Allah)) said: 

"What prevented 

thee from bowing 

down when I com-

manded thee?" He 

said: "I am better 

than he: Thou 

didst create me 

from fire, and him 

from clay." 

13. ((Allah)) said: 

"Get thee down 

from this: it is not 

for thee to be ar-

rogant here: get 

out, for thou art 

of the meanest (of 

creatures)." 

14. He said: "Give me 

respite till the 

day they are 

raised up." 

15. ((Allah)) said: "Be 

thou among those 

who have respite." 

(the heights) 
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By Jesmyn Ward 
My Beloved died in January. 
He was a foot taller than me 
and had large, beautiful dark 
eyes and dexterous, kind 
hands. He fixed me breakfast 
and pots of loose-leaf tea eve-
ry morning. He cried at both 
of our children’s births, silent-
ly, tears glazing his face. Be-
fore I drove our children to school in the pale 
dawn light, he would put both hands on the top 
of his head and dance in the driveway to make 
the kids laugh. He was funny, quick-witted, and 
could inspire the kind of laughter that cramped 
my whole torso. Last fall, he decided it would 
be best for him and our family if he went back 
to school. His primary job in our household was 
to shore us up, to take care of the children, to be 
a househusband. He traveled with me often on 
business trips, carried our children in the back 
of lecture halls, watchful and quietly proud as I 
spoke to audiences, as I met readers and shook 
hands and signed books. He indulged my pen-
chant for Christmas movies, for meandering 
trips through museums, even though he would 
have much preferred to be in a stadium some-
where, watching football. One of my favorite 
places in the world was beside him, under his 
warm arm, the color of deep, dark river water. 
In early January, we became ill with what we 
thought was flu. Five days into our illness, we 
went to a local urgent care center, where the 
doctor swabbed us and listened to our chests. 
The kids and I were diagnosed with flu; my 
Beloved’s test was inconclusive. At home, I 
doled out medicine to all of us: Tamiflu and 
Promethazine. My children and I immediately 
began to feel better, but my Beloved did not. He 
burned with fever. He slept and woke to com-
plain that he thought the medicine wasn’t work-
ing, that he was in pain. And then he took more 
medicine and slept again. 
Two days after our family doctor visit, I walked 
into my son’s room where my Beloved lay, and 
he panted: Can’t Breathe. I brought him to the 
emergency room, where after an hour in the 
waiting room, he was sedated and put on a ven-
tilator. His organs failed: first his kidneys, then 
his liver. He had a massive infection in his 
lungs, developed sepsis, and in the end, his 
great strong heart could no longer support a 
body that had turned on him. He coded eight 
times. I witnessed the doctors perform CPR and 
bring him back four. Within 15 hours of walk-
ing into the emergency room of that hospital, he 
was dead. The official reason: acute respiratory 
distress syndrome. He was 33 years old. 
Without his hold to drape around my shoulders, 
to shore me up, I sank into hot, wordless grief. 
Two months later, I squinted at a video of a 
gleeful Cardi B chanting in 
a singsong voice: Corona-
virus, she cac led.  Corona-
virus. I stayed silent while 
people around me made 
jokes about COVID, rolled 
their eyes at the threat of 
pandemic. Weeks later, my 
kids’ school was closed. 

A personal tragedy followed by pandemic 
Universities were telling students to vacate the 
dorms while professors were scrambling to 
move classes online. There was no bleach, no 
toilet paper, no paper towels for purchase any-
where. I snagged the last of the disinfectant 
spray off a pharmacy shelf; the clerk ringing up 
my purchases asking me wistfully: Where did 
you find that at, and for one moment, I thought 
she would challenge me for it, tell me there was 
some policy in place to prevent my buying it. 
Days became weeks, and the weather was 
strange for south Mississippi, for the swampy, 
water-ridden part of the state I call home: low 
humidity, cool temperatures, clear, sun-lanced 
skies. My children and I awoke at noon to com-
plete homeschooling lessons. As the spring 
days lengthened into summer, my children ran 
wild, exploring the forest around my house, 
picking blackberries, riding bikes and four-
wheelers in their underwear. They clung to me, 
rubbed their faces into my stomach, and cried 
hysterically: I miss Daddy, they said. Their hair 
grew tangled and dense. I didn’t eat, except 
when I did, and then it was tortillas, queso, and 
tequila. 
The absence of my Beloved echoed in every 
room of our house. Him folding me and the 
children in his arms on our monstrous fake-
suede sofa. Him shredding chicken for enchila-
das in the kitchen. Him holding our daughter by 
the hands and pulling her upwards, higher and 
higher, so she floated at the top of her leap in a 
long bed-jumping marathon. Him shaving the 
walls of the children’s playroom with a sander 
after an internet recipe for homemade chalk-
board paint went wrong: green dust every-
where. 
As the pandemic settled in and stretched, I set 
my alarms to wake early, and on mornings after 
nights where I actually slept, I woke and 
worked on my novel in progress. The novel is 
about a woman who is even more intimately 
acquainted with grief than I am, an enslaved 
woman whose mother is stolen from her and 
sold south to New Orleans, whose lover is sto-
len from her and sold south, who herself is sold 
south and descends into the hell of chattel slav-
ery in the mid-1800s. My loss was a tender 
second skin. I shrugged against it as I wrote, 
haltingly, about this woman who speaks to spir-
its and fights her way across rivers. 
My commitment surprised me. Even in a pan-
demic, even in grief, I found myself command-
ed to amplify the voices of the dead that sing to 
me, from their boat to my boat, on the sea of 
time. On most days, I wrote one sentence. On 
some days, I wrote 1,000 words. Many days, it 
and I seemed useless. All of it, misguided en-
deavor. My grief bloomed as depression, just as 
it had after my brother died at 19, and I saw 
little sense, little purpose in this work, this soli-

tary vocation. Me, sightless, 
wandering the wild, head 
thrown back, mouth wide 
open, singing to a star-
drenched sky. Like all the 
speaking, singing women of 
old, a maligned figure in the 
wilderness. Few listened in 
the night. 


